SELF.

08 yap peheis Tearror. ewed Too kai THY Péon Gr Tov, Kai TO
BoiAnua radr épidee. [ For thou lovest not thyself, since if
thou didst, thou wouldst love thy nature and her will."—Mar,
Aurel, Med, Bk, V, § 1]

How unucounmble it is to live so as always to reprove
one's self for the same things ! How senseless and unrcasonable
always to want to be set right ¢ How ridiculous is it to lose®
the way that lies before one, and ever and anon, as if in a
strange world, to ask “ where am 17"

Resolve, therefore, never to forget thyself. How long is it
that thou wilt continue thus to act two different parts and be
two different persons 7 Call to mind what thou art; what thou
hast resolved and entered upon ; recollect thyself wholly within
thyself. Be one entire and self-ssme man; and wander not
abroad, 5o as to lose sight of the end; but keep that constantly
in view both in the least concerns and in the greatest; in
diverdons, in serious affairs; in company, and alone; in the
day time and at night.  Let neither ceremony, nor entertainment
in discourse, nor plessantry, nor mirth amongst friends, nor
anything of this kind, be the occasion of quitting that remem-
brance, or of losing that fixed attention.— But what will my
carringe be in company ! How shall T appear in conversation 7-—

Dangerous consequences ! But of what kind 7—lest T be called
But is it not better I should®

ill-bred ; a good companion,
deserve the name of friend 7 Is it not o better thing to be just,
to have integrity, faith, innocency, to be a man, and+ a lover
of men?  And on what this depends thou well knowst.,

But if I suffer not myself to be at all transported, how

shall I act with forwardness and concern in the public or fora
friend —If it be a part not consistont with the preservation of
a charncter, it is never to be undertaken. If it be consistent, but

* od. Mar, Aurel., Bk. IV., § 46, t of. Natural Affection.
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person and not with thee, because thou hast less
undertake a part beyond thy reach ? For, first,
to act ungracefully, nauseously, affectedly, and so
& hat thou undertakest; and, in the next place, this is
f”smum.fumfmgmaynyumwuumwymy.
instead of acting for virtue, act for something else very
different, as following thy own passion and irrational bent.
' But this continual application is tedious and burdensome.
L.Mu:mbonomomnhotmt,nomdnlgcw nor any relaxa-
tion7—It is here thou mayst truly ery out, of yap ¢deis
" wawriy [thon Jovest not thysell.—Mar. Aur. Med., Bk. V., § 1)
~ It is here that thou mayst justly say, thou knowest not how to
love thyself, or thy own good. What else is there in the world
that can give content but this ? What else can save from
misery 7 And to neglect this, to be faint, to be remiss, or to
~ give over here: what else is it but to be eruel towards thyself 7
8o how it is with others who place their interest and good in
dlm'ﬂungt See the covetous, the vain, the ambitious, the
effominate : which of these is thus negligent and forgetful of
h!msull? When is it that the one is weary of thinking of his
Mﬁ.ﬂleo&huolhmmzndmtheodmofbh
power and grandeur, the other of his person and what belongs
“toit? Take any of these in any circumstanees, in any company,
_engaged in any affairs. It is still easy to observe that they are
l__-ohhnontolthmalvs.bntthnthoymll look towards
pir end. They join with others, they interest themselves and
econcerns, but still there is a reserve. Another
and the respeet is elsewhere. Their
ndma.gstmo.mdwneo! Voice—
to hide it.—Nothing is more
ho narrowly observes. How true and just a
deserving of imitation, in another way.

 §

a life according to nature less to be esteemed? Or

things less beautiful in themselves 7 Shall he that is &

rtuoso, a sculptor, s painter, & musician, an architect, or any

~one that truly loves his art or science, be wholly taken up with
is, be wholly this and nothing else; and shall virtue alone be
3 4
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Would not a man be by himself a month, and go to bed before seven a clock,
rather than mix with fox-hunters, who having all day long tried in vain to break
their necks, join at night in a second attempt upon their lives by drinking, and
to express their mirth, are louder in senseless sounds within doors, than their
barking and less troublesome companions are only without? I have no great
value for a man who would not rather tire himself with walking; or if he was
shut up scatter pins about the room in order to pick them up again, than keep
company for six hours with half a score common sailors the day their ship was

paid off.

I will grant, nevertheless, that the greatest part of mankind, rather than be alone
any considerable time, would submit to the things I named: but I cannot see,
why this love of company, this strong desire after society, should be construed
so much in our favour, and alleged as a mark of some intrinsic worth in man,
not to be found in other animals. For to prove from it the goodness of our
nature, and a generous love in man, extended beyond himself on the rest of his
species, by virtue of which he was a sociable creature, this eagerness after
company and aversion of being alone, ought to have been most conspicuous,
and most violent in the best of their kind; the men of the greatest genius, parts
and accomplishments, and those who are the least subject to vice; the contrary
of which is true. The weakest minds, who can the least govern their passions,
guilty consciences that abhor reflexion, and the worthless, who are incapable of
producing any thing of their own that is useful, are the greatest enemies to
solitude, and will take up with any company rather than be without; whereas,
the men of sense and of knowledge, that can think and contemplate on things,
and such as are but little disturbed by their passions, can bear to be by
themselves the longest without reluctancy; and, to avoid noise, folly, and
impertinence, will run away from twenty companies; and, rather than meet with
any thing disagreeable to their good taste, will prefer their closet or a garden,
nay, a common or a desert to the society of some men.

[...]But the plainest demonstration that in all clubs and societies of conversable
people, every body has the greatest consideration for himself, is, that the
disinterested, who rather over-pays than wrangles; the good humoured, that is
never [218]waspish nor soon offended; the easy and indolent, that hates
disputes and never talks for triumph, is every where the darling of the
company: whereas, the man of sense and knowledge, that will not be imposed
upon or talked out of his reason; the man of genius and spirit, that can say
sharp and witty things, though he never lashes but what deserves it; the man of
honour, who neither gives nor takes an affront, may be esteemed, but is seldom
so well beloved as a weaker man less accomplished.

[...] What I have endeavoured hitherto, has been to prove, that the pulchrun et
honestum, excellency and real worth of things are most commonly precarious
and alterable as modes and customs vary; that consequently the inferences
drawn from their certainty are insignificant, and that the generous notions
concerning the natural goodness of man are hurtful, as they tend to mislead,
and are merely chimerical: the truth of this latter I have illustrated by the most
obvious examples in history. I have spoke of our love of company and aversion
to solitude, examined thoroughly the various motives of them, and made it
appear that they all centre in self-love. I intend now to investigate into the
nature of society, and diving into the very rise of it, make it evident, that not
the good and amiable, but the bad and hateful qualities of man, his
imperfections and the want of excellencies, which other creatures are endued
with, ate the first causes that made man sociable beyond other animals, the
moment after he lost Paradise; and that if he had remained in his primitive
innocence, and continued to enjoy the blessings that attended it, there is no
shadow of probability that he ever would have become that sociable creature
he is now.

Mandeville, Bernard, ‘A Search into the Nature of Society’, The Fable of the Bees, or Private Vices, Public Benefits, 1714
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ined how they can be experienced oumside society; particular instances of
these are the pleasures of praise and honor. God gave us mind and sense,
by whose help we see something beautiful, fitting, and honorable in inten-
tons, words, and actions, whether our own or those of others: hence we
bestow praise and favor upon those who have deserved well of the human
race, and such 15 the character of all men thar scarcely anything gives a man
more happiness than o be praised and honored even though he expects no
other profit from ir. And by some wonderful provision of nature it happens
that, though there is no small joy in the mere investigation of muth, yer
that joy is immensely increased when there is another o whom one may
commumicate one’s findings. And here 1 call as paracularly suitable wit-
nesses those happy souls, those lofry hearts, who

have hrought the distant stars before our eyes and
subjected the npper regions of the sky to their understanding. ™

Furthermaore, by some wonderful sympathy™ of namre, there are few or
no pleasures, even physical pleasures, which are not aupmented by associ-
ation with others. There is no happy or cheerful frame of mind which does
not demand to be shared and spread among others. Certainly, there s
scarcely anything (and I could omit “scarcely™) agreeable, joyful, happy,
cheerful, or deliphtful, which does not boil up and bubble over from the
human heart, and long to be poured out among others. Nor is there any-
thing more cheering for 2 man than to share his happiness with others.™
And therefore, though they claim that it is his own pleasure or advantage
that each man secks, yet such is the nature of certain pleasures, including
the greatest of them, and of most of our desires, thar they prompr us to
seck social life by themselves almost without any reasoning; and by them-
selves they make the duties of social life agreeable and delightful. All these
things the ancients seem to have discerned, nor does the illustnious Richard
Cumberland altogether neglect them. ™ But they have been mosteloquently

33. Owvid, Faeti, I L 30545, p. 22

34. “Contagio™ Cloera's translation of sympcibeia in De Divinatione (O Divina-
siom ), 2, 14, 33 in Cicera, D Smmecrute, De Amiciia, De Divinations, p. 406.

35. Cloero, D Amiditia (On Frisdship), 622, in Cicero, D Semecrute, Die Amicitia,
Dle Divinations, p. 130,

38, Cumbedand, A Tresise of the Lawer off Nature.
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celebrated by the illustrious Earl of Shaftesbury, noble both by his family
and by his penius, however cormectly he has been crincized by theologians
in other marters.™ And 1 see nothing which can be said oo the contrary.
Yes, and they have a higher teaching. For human nature is not sociable
only in this secondary sense for the sake merely of our own advantage or
pleasure, whatever it may be, but is in itself immediately and primarily
kind, unselfish, and spoable withour regard to its advantape or plessure.
And thizis the rich explication they grve of it. They declare theirconviction
that very many feelings and passions implanted in man by nature are kindly
and unselfish and first and last look directly to the felicity of others. Such
is the structure of the human mind, thar when certain images (species) of
things come before it, cerrain affections arise under the sole puidance of
nature, without any art or deliberation, indeed without any previous com-
mand of the will. For just as a desire for private pleasure or advantage, a
desire which is usnally actnbuted o self-love, asserts iself as snon as a pros-
pect of getring it arises, in the same way when imapges of other men and
their fortune come to our attention, they excite public and unselfish feel-
ings, even though there is no prospect of private advantage. For example,
when the idea of a sentient nature tortured with serious pain is put before
the mind, it excites commiseration and a simple desire to take away the
pain. In thesame way, the idea of a formunate, happy, cheerful namire equally
excites shared and sooal joy; and the contnuance of that state is desired
for itself. Mor is this concern for the condition of others only seen when
they are present and before our external senses (in which case perhaps pow-
erful reactions or emotions are visible) but whenever, in a quiet moment,
we call up an image of others by reading hismories or the narratives of trav-
elers, or even when from the stories of drama we receive a certain image of
human nature, even in the remotest nations or centuries where no advan-
tage of our own is involved, with whar heartfele concern do we follow the
fortunes of entire countnes or honorable individuals? Wich what horror do

we avert our minds from the major ills of human life, miserable slavery, the

37. Shafteshury, “Sensus Communis,” pt. 3, sec. 2, pp. 5153, and “The Moralists,”
pt. 2, sec. 4. pp. 28388, in Cheracterissics; and lsabel Rivers, Barsor, (race ard Sentiment,
wval. 2, for discussion of Shafteshury on the higher pleasures of social life and on his
differences with theologians.
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